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ABSTRACT

Women have significant roles to play within society, be it in the social, political, economic, cultural, or
religious spheres, and their roles are well recognized as being significant. In these areas, all aspects of
promoting national as well as human development are considered. History has recorded that women are
capable of effectively participating because they have effective skills, intellects, and abilities for
promoting human development. Islamically, the education of women and girls is an integral part of
human and societal development. Women's education has a significant influence on global development
and the entire human race. Society has recognized the significance attached to education for women,
which is the only way to empower them [girls], improve their status, ensure their participation in the
development of their respective societies, and activate their role to be able to take responsibility for their
children, which in turn may be the key aspect of human development for future generations. Society has
considered education a viable tool for human progress in every society. The main objective of this
theoretical paper is to discuss women's rights, the importance of women's education, and some of the
benefits of women's education for promoting human development. This paper is purely theoretical in
nature. Thus, the glorious Qur’an, Hadith, and other related documents such as journals, books, and
articles were consulted as its major sources. Findings of the paper revealed that education of women has
significantly contributed to influencing a better society by promoting human development, which can
solve several problems and challenges encountered by individuals in their society..

Keywords: Education, Muslim Women, Rights, Human Development

INTRODUCTION

In Islam, education is a divine command for both men and women. The Quran as well as the hadith leave
no doubt that women, like men, are obligated to increase their knowledge and pursue it. The Holy Quran
puts the highest emphasis on the importance of acquiring knowledge; the obligation for women and men
to study is also confirmed by the hadith and the sunnah. (Abukari, A. 2014). Preventing women and girls
from receiving education is like preventing them from fulfilling the divine obligation commanded by
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Allah and intervening with their akhirah, or afterlife (Zaman, M. 2022). Society has recognized the
significance attached to education for women, which is the only way to empower them [girls], improve
their status, ensure their participation in the development of their respective societies, and activate their
role to be able to take responsibility for their children, which in turn may be the key aspect of human
development for future generations (Bishin, B. G., & Cherif, F. M. 2017). Furthermore, women need to
raise an important awareness of the contributing factors as well as their skills and abilities. Knowledge of
these factors is important for the development of society in general. If women play different kinds of
roles, they need to ensure that the wellness of their families and communities is promoted effectively. In
other words, it must be ensured that their participation is helpful for people. The key aspects of the
discussion here include the importance of women's roles in society, factors that influence women's
involvement, styles of social roles, and the roles of women in working environments.

In fact, before the emergence of Islam, gender issues were largely underestimated by many societies and
religions such as Hinduism, Buddhism, Judaism, Christianity, and even in the Arabian Peninsula before
the birth of the Prophet of Islam (S.A.W.). However, with the advent of Islam, the status of women
improved considerably. Indeed, Islam has given favorable consideration to womens issues in order to
make an indelible mark towards the preservation of their emancipation, dignity, and honor the world over
(Syed, K. T. 2008). The holy Quran, which is the most basic source of guidance, leaves no one in doubt
about Islam’s earnestness for women and her educational rights, which have played a significant and
lucrative role nationwide. (Batyrbekovna, T. O., & Askhatovna, R. M. 2021) However, more is needed in
this regard so as to make secular education more attractive to Muslim women for national development
and a better tomorrow..

The fourth chapter of the Qur’an that discusses at length woman-related issues is appropriately titled AN-
NISA’I [the women]. It is worth noticing here that the notion of woman’s equality with man was first
preached by the Qur’an in Surah 33:35 as early as the seventh century C.E. Besides illustrating the dignity
and educational rights accorded women by Islam.

Women Educational Right in Nigeria

Islamically, Islam gives equal educational rights to both males and females in terms of seeking or
acquiring knowledge for religious purposes, social, political, moral, and economic well-being, as well as
the advancement of human progress and human development. Nigeria has also done a lot, but it is
regrettable, as Nigeria celebrates fifty years of independence, that the phenomenon of gender stereotyping
remains a major impediment to women's education and national development. According to UNICEF
(2001) and Mangvwat (1992), Nigerian parents tend to give priority to the education of males rather than
female.!

Another factor that underestimates women's educational rights in Nigerian societies is the traditional
attitude that identifies domestic work as the exclusive responsibility of women. This is an aspect of
gender bias, M.J. Haruna (2004) added. And according to Dupout (1981), Kaila (1987 and 1980), and
Braimah (1987), dumping girls’ aspirations may discourage their attendance and achievement in school.
That’s the societal perception towards women's educational rights in Nigeria, which not only affects their
accessibility to school but also affects their career choice, hence the downfall of national development.
This phenomenon is observable in the limited number of trained female personnel, especially in
professions that are considered more intellectually challenging, though more lucrative and prestigious.
These professions, according to the Nigeria Teachers Institute (1990), include medicine, agriculture, law,
engineering, etc. The recent commercialization and privatization policy of the nation’s education, as
recently introduced by the Nigerian government, is definitely making it worse for the girl-child and
women's educational rights in Nigeria, as it makes the cost of maintaining a child in school much greater
and unaffordable by many parents and families. Thus, the widening gender disparities concerning
women's educational rights are further worsened by the severe economic constraints being experienced by
the majority of families in Nigeria. Likewise, religious education was regarded as an instrument for
national development, peace, and unity in Nigeria and beyond.
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Below are some of the rights of women to the development of society, which include the following:

1. Women Right to Education;

In Islamic perception, useful education is not limited to religious education or restricted to men. The
Prophet of Islam said: "Search for knowledge is obligatory upon every Musliml (women inclusive)". As
he was reported to have exhorted Muslims to seek knowledge even if it meant traveling as far as China (a
non-Muslim land). These statements have indeed opened avenues of knowledge acquisition for both men
and women. Actually, if a girl child is properly trained and educated, she can play the role of a school to
her children and attain motherhood, hence the progress of a society towards national development. Thus,
Prophet (S.A.W.) in one of his very famous statements said, Take the half of your religion from this
(white) renowned and intellectual lady (i.e., Aisha R.A.?

This great lady remains an undisputable authority in Islamic jurisprudence throughout her life. The
Prophet (S.A.W.) was so earnest about female education that he directed his followers to educate even
their slave girls. It is therefore important to note that in terms of educational pursuit, a Muslim woman can
be encouraged to attain the highest possible level of education. That is because Islam places a great
premium on women's education, realizing that it is the tool that can equip them to the challenges of all
times, hence the progress and development of our society towards national building in all human
endeavours.

The great Islamic reformer in West Africa, Sheikh Uthman Bin Fodiyo, has plainly explained women's
educational rights towards national development in his book entitled IRSHAD EL-IKHWAN ILA
AHKAMI KHURUJ AL-NISWAN. He stated that a woman has the right upon her husband to teach her
about her religious obligations; if he cannot, it remains a duty upon him to look for someone to shoulder
the responsibility or else permit her to attend educational classes (centers) for her to acquire Islamic basic
knowledge, even if it means a co-educational system, so long as a certain barrier is put in between the
lines of male and female students He further said that if her husband did not teach her the basic Islamic
knowledge, nor did he provide for her a teacher or permit her to go and look for it, and she decided to go
out without his permission, she was not sinning. She did what is fully in accordance with the Islamic
teaching, because in the Hereafter she should be held responsible for neglecting her religious obligations
along with her husband. However, to seek other educational disciplines, a woman has to be permitted by
her husband, guardian, or parents.

For that matter, we had great educated women during the epoch of Shehu Uthman bin Fodiyo who were
more active in the production of Islamic literature6 than our Nigerian educated women as we celebrate
Nigeria's fifty years of independence, which indeed remains a challenge to our contemporary Muslim
women to ponder and reflect for the progress of our society towards national development.

Apart from being an ideal housewife, she remained all her life a teacher. Her immediate environment, that
is, the household in which she spent most of her life (the area known as Gidadawa), benefited her most
from the pool of her knowledge; she was the author of many works, and beside, she was very popular
because of her public and mass education for Muslim women. She created such an ideal mobile school
and also established an institute at Hubbare (the home and burial place of Shehu) for the benefit of
Yantarul (a group of women who come from nearby surrounding areas to attend Islamic lessons from
Asma'u) and Jaji (a group of women who come from far away to learn from Asma’u) and others, where
some women were provided with both critical and practical knowledge embracing all sectors of human
life. 2 Apart from Asma’u’s formation of many educational circles for teaching fellow women, she also
produced many useful literary works for the development of Sokoto literature as well as Islamic
education. Nana Asmau introduces a system known as "Yan Taru." A system of education to educate
women in Islamic education in the society in Sokoto and beyond the caliphate

This shows clearly how Islam attaches much attention to the women's educational rights towards
attainment of the desired goals towards national development, which paved the way for Nana Asma’u to
have done a lot for assisting fellow sisters and Muslims in general in acquiring Islamic knowledge and
other necessary disciplines. In fact, it is said that Nana Asma’u has written very important literary works
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in the form of books totaling 64 in number and very famous poems totaling 73. Hence a challenge to our
contemporary educated Muslim women as we celebrate Nigeria’s fifty years of independence.
2. Women right to be taken care of:
In Islamic perception, women have the right to be cared for by their parents, guardians, or husband,
including medical care, feeding, clothing, and shelter. Allah (S.W.T.) says in the Glorious Qur’an:
Your Lord has commanded that you should worship none but Him, and
that you be kind to your parents. If either or both of them reach old age
with you, say no word that shows impatience with them, and do not be
harsh with them, but speak to them respectfully “Your Lord has decreed
that you worship none but Him and that you be kind to parents.*
The Prophet (S.A.W.) was reported to have said that
“Anybody who has educated a girl child, be nice to her, and provide her
with necessary provisions; she will be (in the hereafter) a barrier for him
from the Hell Fire. !
In another prophetic tradition, it was reported that one of the companions of the Prophet (S.A.W.) asked
him about who was the best for him to take care of, and the Prophet (S.A.W.) answered him by saying,
"Your mother"? three times, then Your father in the fourth time, which can show us clearly the right of a
woman upon her parents, guardian, or husband to be taken care of throughout her life.
3. Her right to own property:
Actually, Islamic law has recognized the full rights of Muslim women, not only to earn a living but also
to own property, as contained in the Glorious Quran, where Allah (S.\W.T.) says:
“And wish not for the things in which Allah has made some of you excel others.
For men, there is a reward for what they have earned. And for women, there is a
reward for what they have earned, and they ask Allah for His bounty. ”.3
The recognition accorded to women’s right to own property by Islam is remarkable in that it is
appreciated even by non-Muslims of the Arabian Peninsula and alike. The right of a Muslim woman to
own property can be derived from many sources, such as dower, daily maintenance, gifts, inheritance, and
earnings through work.
The rationale behind this right of the Muslim woman however is to enable her to perform her basic
religious duties, like the payment of Zakat, and to take care of herself and her family in an emergency
situation, like when her hushand loses his job or he suddenly becomes irresponsible, or in the event of the
woman losing her husband, or when her economic support is needed in order to support her husband
towards the attainment of his mission, as practicalized by Khadija (R.A.), the first wife of the Prophet
(S.A
4. Women right to work:
Indeed, working as a woman is permissible in Islam because women used to work outside their matrimonial
homes right from the epoch of the Prophet (S.A.W.) and his companions, provided that she observed the
stipulated Shari’ah principles. In Islam there is no difference between men and women in regard to work and
working is a duty for both. In Islam women have freedom to choose their occupation but in choosing their
profession they must keep in mind that they have some limitations due to their physical structure. From this
we can deduce that a Muslim woman deserves the right to work and earn her livelihood in order to take care of
herself and her family and also to contribute towards the progress of her society for national development, so
long as she observes the Shari’ah guidelines in her transactions with others, more specially the opposite sexes,
and so long as necessity dictates the situation she found herself in.

1Surah Al-isra Ayah 17 23 of the Quran
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It is permissible for a woman to go out of her house for work, but that is subject to certain conditions. If they
are met, it is permissible for her to go out. They are:

That she needs to work in order to acquire the money she needs, as in your case.

The work should be suited to the nature of woman, such as medicine, nursing, teaching, sewing, and
so on.

The work should be in a place that is only for women, and there should be no mixing with non-
mahram men.

Whilst at work she should observe complete shar’i hijab.

Her work should not lead to her travelling without a mahram.

Her going out to work should not involve committing any haraam action, such as being alone with the
driver, or wearing perfume where non-mahrams can smell it.

That should not lead to her neglecting things that are more essential for her, such as looking after
her house, husband and children.

From the above discussion it signifies that if these conditions are met in your work, then there is nothing
wrong with you doing it in sha Allaah.

5. Women political right:

The political history of Islam has fully illustrated that Muslim women have the right to participate in
public life. Their views on state matters were considered valuable, and they were encouraged to take part
in the social life of the community. Their participation complements that of their male counterparts, hence
both of them were equally responsible before Allah (S.W.T.) in enjoining mankind to do good and keep
away from all abominations. Allah (S.W.T.). Due to the importance attached to women's participation in
public affairs, it was reported that during the epoch of Umar bin Kattab (R.A.), he appointed a woman by
the name of Shifah bint Abcjallah as a market superintendent at Madina under the post entitled Al-
Fjjsbah. (Those who were in charge of enjoining people to do good and abstain from wrongdoing and the
mixing of good and bad food as well as appeasing the situation in case of violence and conflict among
people in the market). Perhaps Shifah bint Abdullah was well grounded to that effect. Women's
participation was also recognized in many holy wars, as it was reported that Rabie bint Ma’uz said that
we women used to participate in holy wars with the Prophet (S.A.w.) while we provided water for them
and served them by carrying the corpses and those who sustained injuries back to Madinah." 4 Likewise,
Unmu Atiyyah El-Ansariyya, one of the companions of the Prophet (S.A.W. ), was reported to have said
that, | participated in seven battles with the messenger of Allah (S.A.W.) while I used to look after the
patients and prepare food for them.

We can therefore deduce that Islam has equally exhorted both men and women to have a commanding
hand over their fellows when running the public affairs, that is, to command, to advise, to guide, and to
mobilize the society for its progress towards attaining the desired objectives for the national development;
However, any position to be held by a woman must be consistent with the physiological and
psychological make-up of women; for instance, her appointment will not be like the post of a chief
executive of a government such as the presidency, head of state, or head of the legislative arm of
government, or other highly demanding and sensitive offices, in order to avoid causing any
inconveniences to her in the course of executing her duties due to what she may undergo during her
monthly periods and during pregnancy, as well as the period immediately following childbirth, which can
indeed constitute a great impediment to her leadership. On the other hand, a woman has the right to
command those under her authority, but she is also encouraged to seek their advice in any sensitive
matter, as practicalized by the Queen of Sheba (Bilgis) when Prophet Solomon (A.S.) sent her a letter
urging her to submit to the will of Allah (S.W.T.) and accept to come under his authority.

6. Women Right to Attend Religious Activities:

A Muslim woman is permitted to attend places of worship such as the mosque or Eid el-Fitr and Eid el-
Adha prayer grounds with the permission of her hushand, parents, or guardians, provided that she
observes the stipulated Islamic principles; thus, ibn Umar reported: The Messenger of Allah, peace and
blessings be upon him, said:

YV VVV V VY
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“Do not prevent women from their share of the mosques, if they seek

your permission’’2,
From the above ayat one can truly understand how religious activities are very significant to the women
in terms ibadat (worship). This signifies that women should be allow to attend religious activities from the
perspectives view of the above hadith Islamically, they should not be denied from attending religious
activities in relation to ibadat.
7. Women Right to economic development:
Indeed, such a literate woman can transform the economic situation of herself, her family, and her nation.
This either occurs through government programs or her own business transformation or company to the
development of a society. Women can serve as nurses, lawyers, secretaries, advisers, and counselors
through their professions and expertise in different disciplines, which will significantly help to transform
the nation for human development. Investing in women's economic empowerment sets a direct path
towards gender equality, poverty eradication, and inclusive economic growth. Women make enormous
contributions to economies, whether in businesses, on farms, as entrepreneurs or employees, or by doing
unpaid care work at home. Women's economic empowerment includes their ability to participate equally
in existing markets; their access to and control over productive resources; their access to decent work;
their control over their own time, lives, and bodies; and their increased voice, agency, and meaningful
participation in economic decision-making at all levels.

Benefits of Educating Women in Promoting Human And Societal Development:

I.  Literacy, especially literacy among women, is a means to achieving a sustainable and healthy
society.

II.  Enrolling and keeping girls in school can positively impact their health, protection, and
economic prosperity and improve the security of their communities and countries.

I1l.  Educating girls reduces female fertility rates, lowers infant and child mortality rates, and lowers
maternal mortality rates, as well as increasing women’s participation in the labor force and
fostering educational investment in children.

\VA Education helps communities recover faster after war and conflict because it builds resilience,
stability, and strong social cohesion.

V.  Educating girls contributes to stronger economies and alleviates poverty. Economic development
and reducing poverty require countries to benefit from the talents, skills, and productivity of all
their citizens, both men and women. Reducing the gender gap and educating girls in science,
technology, engineering, and mathematics (STEM) will help reduce the skills gap, increase
employment and productivity among women, and reduce occupational segregation.

VI.  Women’s education results in a more equal distribution of capital because it facilitates capital
generation in families and in poor and deprived communities. Women’s participation in the
economy and access to labor markets help build strong, secure, and sustainable economies.

VII.  Educating girls leads to healthier and happier families because, as mothers, educated women
make better and more informed decisions for the well-being of their children, including protecting
them against disease.

VIIl.  When women are educated, violence is lowered, and children have better psychological well-
being and are happier.

The Importance Of Female Education In Development Of Society

I.  Female Education is the Foundation for an Educated Generation
Giving women a chance to access education is like educating the entire society since they will more likely
pass on the knowledge to their families. Furthermore, they will grow to appreciate the importance of

2Source: Sahth al-Bukhari 900, Sahth Muslim 442
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schooling and sacrifice resources to ensure their children attend good schools and colleges to reap the
endless benefits of higher education. Overall, educating females is one of the most effective ways to
reverse the relentless trend of unproductivity due to poverty and a lack of skills to engage in personal and
societal growth. Apart from improving confidence, financial freedom, and independence, giving women a
chance to attend school is like educating the whole society because they can easily share and apply the
knowledge to their families. Furthermore, educating women in the society significantly contributes to
many aspects of development in different ways, which include spiritual development, social development,
moral development, physical development, emotional development, character development, as well as
religious development; likewise, they will grow to appreciate the importance of schooling and sacrifice
resources to ensure their children and families attend good schools, colleges, and universities to reap the
endless benefits of higher education, which in turn can yield human development to the entire society.
Conclusively, knowledge gaining and application is a fundamental necessity for all Muslims to qualify
them to believe according to the ideologies of the religion. Islam ordered acquisition and dissemination of
knowledge is obligatory (fard) upon its believers, irrespective of gender. The aim of education in Islam is
to produce a decent human being who is talented of delivering his duties as a servant of Allah and His
vicegerent (khalifah) on earth.

Il.  Female Education Helps to Eradicate Poverty
Providing women with equal opportunities to fulfill their education rights allows them to participate in
businesses and other economic activities. For instance, due to their entrepreneurial abilities, mathematics
and research skills equip them with the knowledge to venture into different ventures. Furthermore,
educated women have increased earning power. They are more competitive in the job market and
generate high incomes to combat poverty. A household that comprises a couple who hustle in different
ways to provide for the family lives a more contented life than one where only the husband fends for the
family.

I1l.  Female Education Provides Well-rounded Citizens
Education is vital in providing knowledge about various aspects of life. Educated women have
confidence, information, and skills that enable them to be better citizens, workers, and parents.
Consequently, they are an assurance of a productive workforce. Apart from acquiring relevant
professional skills, educated women can handle homes better than their uneducated counterparts.
Education’s moral aim is to enhance intellectual development in children. Furthermore, female education
promotes physical growth and positive wellbeing..

IV.  Female Education Promotes Economic Development
Educating women contributes to economic development. It can be compared to giving patients effective
medication to cure an illness and, at the same time, restore health. Women play a critical role in
promoting national development. They comprise more than half of the population in most countries.
Failure to educate them means slow development and a less productive society. Furthermore, women
collaborate with their male counterparts to raise families. In the past generation, females were only
required to care for homes and raise children. However, in modern society, women have a responsibility
to help their husbands by handling financial responsibilities. Education, of course, of high quality, enables
them to attain this role with minimal challenges..
V. Female Education in Health Promotes Families for Human Development
The role of women's education in promoting health has been considered by the society as one of the
backbones of healthy family life for human development. Muslin women have contributed immensely to
the development of their children as well as their family's health. Likewise, public enlightenment in health
promotion has significantly played a pivotal role in helping to address the central issues affecting muslin
individuals' health conditions and other related healthcare services. Investment in health and promoting
health education are also considered inevitable vehicles as part of the strategy of promoting human
development. Society acknowledges the great role played by parents concerning children’s health in terms
of educating them about psychological and social characteristics and guiding and providing early health
care services that enable them to grow well and healthy for the development of society.
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One of the major roles of women in promoting healthy families is to usually gather their children at home
and educate them on the significance of being healthy. Women try as much as possible, to the best of their
knowledge and experience, to teach their families about the importance of being free from any diseases as
well as health risks. Women try to adopt healthy behaviors at home so that their children can learn from
them. Parents, particularly mothers, do encourage them, wherever they find themselves, to adopt healthy
behaviors so that they can grow healthy. | always motivate them to stay healthy because nothing can go
normal without having a healthy condition in life.

CONCLUSION

Considering the above-mentioned factors, one may deduce that Islam has given favorable consideration to
women's educational rights for the progress of society and hence national development. Also, in Islamic
perception, a useful education is not limited to religious education only, nor is it restricted to men alone; it
is also inclusive of women, provided that Islamic principles are observed in the pursuit of her education
and related rights. One may also understand that Muslim educated women played an important and
lucrative role during the jihadist period of Sheikh Uthman bin Fodio, whereby educated women were
more active towards educating their fellows and producing as many literature books as they could, as
practicalized by the great lady Asma’u bint Sheikh Uthman bin Fodio, which remains a challenge for our
contemporary educated women of Nigeria..

RECOMMENDATIONS

e Men should teach their women the basic Islamic knowledge or provide them with someone to
shoulder the responsibility, or else allow them to attend school for effective earning. In promoting
human development.

o Parents should permit their female daughters to seek knowledge for both secular and Islamic
education under mutual understanding, which will pave the way for Nigerians to achieve the
desired objectives towards national as well as human development.

e The concerned authorities should provide an appropriate atmosphere for Muslim women to feel
more contented and secure in their learning.

o Ladies should fear God, who reserves the right to reward and punish in the course of learning by
appearing decently and morally upright, for them to benefit and be able to benefit others towards
national development.

¢ Nigeria should do more towards empowering women in science, technology, and mathematics,
home economics, and religious education so as to bridge the gap between males and females in
this regard.
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