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ABSTRACT 

Corruption and declining standards of integrity remain significant challenges to educational institutions and 

national development in Nigeria. Colleges of education occupy an important position because they prepare 

future teachers, administrators and other professionals who will influence the ethical orientation of future 

generations. This study discusses the role of Civic Education and Islamic Ethics in fostering integrity and 

combating corruption among students of Yusuf Bala Usman College of Education and Legal Studies, Daura, 

Katsina State. The paper adopts a qualitative analytical and conceptual approach based on a review of 

scholarly literature, policy documents and relevant studies on civic education, values education, Islamic 

ethics, integrity and corruption. The study suggests that Civic Education and Islamic Ethics contribute to 

anti-corruption behaviour by developing civic responsibility, knowledge of rights and obligations, 

accountability, respect for the rule of law, democratic values and willingness to reject corrupt practices as 

well as amanah (trustworthiness), adl (justice), taqwa (God-consciousness), sidq (truthfulness), mas'uliyyah 

(accountability) and ihsan (excellence). The paper recommends curriculum integration, ethical role 

modelling by lecturers and administrators, student integrity clubs, practical anti-corruption education, 

transparent institutional procedures and continuous assessment of students' ethical attitudes and behaviour. 

Keywords: Civic Education, Islamic Ethics, Integrity, Corruption, Students and Values Education. 

 

INTRODUCTION 
Corruption constitutes one of the major governance and development challenges confronting Nigeria. Its 

consequences extend beyond the diversion of public resources to include declining public trust, weak 

institutions, poor service delivery, inequality and the erosion of ethical standards. The educational sector is 

not immune to these challenges. Practices such as examination malpractice, bribery, favouritism, 

falsification of academic records, plagiarism, impersonation and other forms of academic dishonesty can 

undermine the integrity of educational institutions. Moreover this issue affect tertiary institution such as 

colleges of education because students trained in such institutions may eventually become teachers and other 

professionals, their values, attitudes and behavioural dispositions can influence the quality and development 

of younger generations in the future. 

Civic Education provides one avenue through which students can develop knowledge, attitudes, skills and 

values required for responsible citizenship. It emphasizes concepts including civic responsibility, 

accountability, justice, human rights, democratic participation, respect for the rule of law and national 

development. Nigerian research has emphasized the capacity of Civic Education to promote positive values 

and address moral problems among students. Olowo (2025), for example, argues that effective Civic 

Education can contribute to the development of civic competence, values and positive attitudes among 
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Nigerian students. Islamic Ethics provides another important framework, particularly in northern Nigeria 

where Islamic moral principles have substantial cultural and educational relevance. Islamic ethical teachings 

emphasize honesty, trust, justice, accountability and avoidance of unlawful gain. Concepts such as amanah, 

adl, sidq, taqwa and mas'uliyyah provide moral principles that can discourage corrupt behaviour. 

Recent research has strengthened the argument for connecting Islamic ethics with integrity education. 

Abdur-Rafiu, Lawal and Ja'afar (2026) found a positive relationship between Qur'anic-guided inquiry and 

students' moral integrity in Colleges of Education in Kwara State, with their study reporting a significant 

positive correlation between Qur'anic-guided inquiry and moral integrity. 

Similarly, Maulana et al. (2026) developed an integrity education approach based on akhlāq al-muʿāmalah, 

emphasizing accountability, transparency and trustworthiness as practical components of anti-corruption 

education. 

Against this background, this paper examines how Civic Education and Islamic Ethics can contribute to 

fostering integrity and combating corruption among students at Yusuf Bala Usman College of Education and 

Legal Studies, Daura, Katsina State. 

Statement of the Problem 

Despite the existence of courses and programmes designed to promote moral and civic values, unethical 

practices continue to constitute a concern within educational institutions. Students may understand that 

corruption is wrong in principle while still engaging in or tolerating behaviours such as examination 

malpractice, bribery, cheating, favouritism and falsification of information. Research on values education in 

Nigeria has also emphasized the importance of how values are taught. A recent study involving public 

universities found significant relationships between values-education pedagogy and students' attitudes 

toward corruption, highlighting the importance of lecturers' attitudes, teaching approaches and engagement. 

Furthermore, research examining Islamic moral values in the Nigerian Civic Education curriculum has 

suggested that explicitly incorporating Islamic moral principles into values education may strengthen moral 

development, particularly where such values are culturally relevant. 

The central problem therefore, is not simply the absence of ethical teachings, but the need to determine how 

Civic Education and Islamic Ethics can be effectively combined with institutional practices to translate 

knowledge into integrity-oriented behaviour among students. 

Objectives of the Study 
The general objective of this paper is to examine the identify the role of Civic Education and Islamic Ethics 

in fostering integrity and combating corruption among students at Yusuf Bala Usman College of Education 

and Legal Studies, Daura. 

The specific objectives are to: 

a. examine the role of Civic Education in promoting integrity among students; 

b. assess the contribution of Islamic Ethics to students' understanding of honesty, accountability and 

responsible conduct; 

c. examine students' perceptions of corruption and unethical practices within the educational 

environment; 

d. determine how Civic Education can influence students' attitudes toward corrupt practices; 

Research Questions 
The study is guided by the following research questions: 

a. What role does Civic Education play in fostering integrity among students? 

b. How do Islamic ethical principles contribute to students' understanding of integrity? 

c. What forms of corrupt and unethical behaviour are perceived by students within the educational 

environment? 

d. To what extent does Civic Education influence students' attitudes toward corruption? 

 

Conceptual Clarification 

Civic Education 

Civic Education refers to the process through which individuals acquire knowledge, values, attitudes and 

skills necessary for responsible participation in society. It addresses citizenship, rights and responsibilities, 

democratic values, justice, accountability, national consciousness and respect for law, Oderinde, (2024). In 

the context of anti-corruption education, Civic Education can help students understand the social 

consequences of corruption and develop the confidence to reject unethical practices. 

Gambarawa & Abubakar  ...…. Int. J. Innovative Legal & Political Studies 14(3):143-148, 2026 

 

 



145 

Effective Civic Education should therefore move beyond memorizing definitions. It should expose students 

to practical ethical situations, debates, simulations, community activities and problem-solving exercises. 

Islamic Ethics 

Islamic Ethics refers to moral principles derived from Islamic teachings concerning appropriate human 

conduct. It emphasizes the relationship between individual behaviour, responsibility toward other people and 

accountability before Allah. 

Important Islamic ethical principles relevant to anti-corruption education include: 

Amanah: trustworthiness and faithful discharge of responsibility; 

Adl: justice and fairness; 

Sidq: truthfulness; 

Taqwa: consciousness of and accountability to Allah; 

Mas'uliyyah: responsibility and accountability; 

Ihsan: excellence and doing what is morally good; 

Halal: lawful and permissible conduct; and 

Avoidance of rishwah: rejection of bribery. 

These principles can provide students with internal moral motivation to behave ethically even when external 

supervision is weak. 

Integrity 

Integrity refers to consistency between moral principles, decisions and behaviour. An individual with 

integrity demonstrates honesty, reliability, responsibility and ethical consistency.Within a college 

environment, integrity can be demonstrated through: honest examination practices; refusal to give or receive 

bribes; truthful academic work; respect for institutional rules; responsible use of institutional resources; 

rejection of favouritism; proper attribution of sources; and accountability for one's actions. 

Corruption 

Corruption can be understood broadly as the abuse of entrusted power or position for private or improper 

advantage. In an educational institution, corruption may occur through bribery, examination malpractice, 

falsification of documents, embezzlement, favouritism, plagiarism, manipulation of academic results and 

unauthorized financial demands, Sunday, at el (2026). 

The paper therefore treats corruption not only as a problem involving government officials but also as a 

behavioural and institutional problem that can emerge within educational environments. 

 

Theoretical Framework 

Social Learning Theory 

The study is partly anchored on Social Learning Theory associated with Bandura (1977). The theory 

proposes that individuals learn behaviour through observation, imitation and interaction with others. This 

theory is relevant because students do not learn ethical behaviour exclusively from textbooks. They also 

observe lecturers, administrators, student leaders and peers. If students observe lecturers and administrators 

consistently demonstrating honesty, fairness and accountability, they are more likely to perceive integrity as 

a desirable institutional norm. Conversely, when students observe favouritism, bribery or manipulation, they 

may perceive unethical conduct as normal. Consequently, Civic Education and Islamic Ethics will have 

greater impact when the institutional environment models the values being taught. 

Moral Development Theory 

Kohlberg's (1984) theory of moral development provides a second theoretical foundation. The theory 

explains how individuals develop increasingly sophisticated forms of moral reasoning. Civic Education can 

expose students to questions concerning justice, rights, duties and social responsibility, while Islamic Ethics 

can provide moral principles through which students evaluate right and wrong. The implication is that anti-

corruption education should not merely tell students that corruption is prohibited. It should help them 

understand why corruption is harmful and develop the moral reasoning necessary to make ethical decisions 

when confronted with pressure or temptation. 

Theory of Planned Behavior 

Ajzen's (1991) Theory of Planned Behavior is also relevant. The theory proposes that behaviour is 

influenced by attitudes, subjective norms and perceived behavioural control. Applied to this study: Civic 

Education + Islamic Ethics → Attitudes and Moral Norms → Integrity Intentions → Ethical Behaviour, If 

students develop negative attitudes toward corruption, perceive that their peers and lecturers reject 
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corruption, and believe they have the ability to resist unethical pressure, their intention to reject corruption 

should increase. 

Civic Education and the Promotion of Integrity 

First, it creates awareness of the consequences of corruption. Students learn that corruption can undermine 

education, healthcare, infrastructure, economic development and public trust. 

Second, Civic Education teaches accountability. Students learn that individuals occupying positions of 

responsibility should be answerable for their actions. 

Third, it promotes respect for the rule of law. Students who understand the importance of laws and 

institutional rules are more likely to recognize the consequences of violating them. 

Fourth, Civic Education encourages responsible citizenship. Responsible citizens are expected to protect 

public resources rather than exploit them for private benefit and lastly Civic Education can encourage active 

resistance to corruption, students can learn appropriate ways of reporting unethical practices and 

participating in institutional accountability. 

However, the effectiveness of Civic Education depends heavily on teaching methods. A purely theoretical 

approach may have limited influence on behaviour. Practical debates, case studies, role-playing, community 

service, integrity campaigns and student-led anti-corruption activities can make civic values more 

meaningful, Muhammad & Lawal (2025). 

Islamic Ethics and Anti-Corruption Behaviour 

The Qur'an strongly emphasizes justice and trust. Qur'an 4:58 instructs believers to render trusts to whom 

they are due and to judge with justice. Qur'an 2:188 prohibits consuming one another's wealth unjustly and 

cautions against using bribery to obtain unlawful advantage, Maulana, et al (2026). The concept of amanah 

is particularly important. Students can understand their education, examinations, assignments and future 

professional responsibilities as trusts. Similarly, taqwa provides an internal mechanism of accountability. A 

student who believes that human beings are accountable before Allah may be motivated to avoid corruption 

even when institutional monitoring is weak. 

The principles of sidq and adl also support honesty and fairness. Together, these principles can establish a 

moral framework that discourages cheating, bribery, falsification and exploitation. Recent evidence supports 

this perspective. Abdur-Rafiu, at el (2026) conducted a study in  College of Education in Kwara State it was  

reported that Qur'anic ethics significantly enhanced moral integrity and found a positive relationship 

between Qur'anic-guided inquiry and moral integrity. 

Another 2026 study focusing on Islamic higher education proposed an Akhlāq al-Muʿāmalah-based integrity 

education model that links Islamic jurisprudence, experiential learning, moral reasoning, accountability and 

transparency to anti-corruption education. 

Integrating Civic Education and Islamic Ethics 

These studies argue that Civic Education and Islamic Ethics should not be viewed as competing approaches. 

Rather they can complement each other. Civic Education, Islamic Ethics, Integrity Outcome, Accountability, 

Amanah, Responsible conduct, Justice, Adl, Fairness, Rule of law, Halal/Haram, Respect for lawful conduct, 

Civic responsibility, Mas'uliyyah, Responsibility, Honesty, Sidq, Truthfulness, Public interest, Ihsan, 

Service orientation, Anti-corruption laws, Moral prohibition of bribery and Rejection of corruption, 

(Abubakar, at el 2025). This integration is especially relevant in northern Nigerian educational settings 

where civic values and Islamic moral teachings can be presented in ways that are culturally meaningful 

while remaining consistent with constitutional and educational principles. 

A recent study on integrating Civic Education with Islamic moral principles among students in Zamfara 

State similarly examined the relationship between such integration and moral behaviour, civic responsibility, 

discipline and social harmony. 

Forms of Corruption Relevant to Students 

The anti-corruption discussion should recognize that corruption can manifest in everyday student activities. 

Potential forms include: examination malpractice; plagiarism; impersonation during examinations; bribery; 

falsification of academic records; unauthorized payment for academic advantages; manipulation of 

attendance; favouritism; misuse of institutional property; dishonest financial practices; and collusion 

between students and staff. Addressing these behaviours requires both individual morality and institutional 

controls. Moral education alone may be insufficient if institutional systems reward unethical behaviour. 

Likewise, strict institutional controls may be insufficient if students lack internal ethical commitments. The 

strongest approach therefore combines ethical education with accountability mechanisms. 

Proposed Analytical Framework 
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The paper proposes the following framework: 

Independent Variables 

Civic Education, civic knowledge, civic responsibility, accountability education, rule-of-law awareness, 

anti-corruption awareness,  

Islamic Ethics : Amanah, adl, sidq, taqwa, mas'uliyyah, ihsan 

Mediating Variables: ethical awareness, moral reasoning, attitudes toward corruption, perceived social 

norms and self-efficacy to resist corruption 

Dependent Variable: Student Integrity, honesty, academic integrity, accountability, rejection of bribery, 

responsible use of resources and willingness to report unethical conduct 

Moderating Variable: Institutional ethical climate, Lecturer role modelling, Administrative transparency and 

Anti-corruption enforcement 

The framework can be expressed as: 

Civic Education + Islamic Ethics → Ethical Awareness/Moral Reasoning → Integrity → Resistance to 

Corruption, while institutional leadership and enforcement can strengthen or weaken the 

relationship. 

Methodology for Empirical Validation 

The paper adopts a qualitative analytical and conceptual approach based on a review of scholarly literature, 

policy documents and relevant studies on civic education, values education, Islamic ethics, integrity and 

corruption. 

 

DISCUSSION 

The analytical evidence reviewed in this paper indicates that education can contribute to anti-corruption 

efforts when it develops both knowledge and ethical dispositions. Civic Education is particularly important 

because it connects personal behaviour with citizenship and public responsibility. Students learn that 

corruption is not merely a legal violation but also a behaviour that damages society. Islamic Ethics adds an 

internal moral dimension. Concepts such as amanah, adl, sidq and taqwa encourage students to view 

integrity as a personal responsibility rather than merely a requirement imposed by institutional rules, 

(Abubakar, at el 2025). 

The combination is therefore potentially stronger than either approach in isolation. Civic Education can 

answer the question of what responsible citizenship requires, while Islamic Ethics can help answer why a 

morally responsible person should act with integrity even when there is no external supervision. However, 

values education cannot be effective if institutional practices contradict what students are taught. If students 

are taught honesty but observe dishonesty among authority figures, the credibility of the educational 

message is weakened. 

Consequently, lecturers and administrators at Yusuf Bala Usman College of Education and Legal Studies 

should function as ethical role models. Anti-corruption education should be reflected in examination 

administration, admission procedures, assessment, financial management, student discipline and complaint 

mechanisms. Recent Nigerian research supports this broader approach. Studies have highlighted the 

importance of effective values-oriented pedagogy and lecturer attitudes in influencing students' attitudes 

toward corruption. 

 

CONCLUSION 

This paper concludes that Civic Education and Islamic Ethics have considerable potential to foster integrity 

and contribute to combating corruption among students at Yusuf Bala Usman College of Education and 

Legal Studies, Daura. Civic Education provides students with civic knowledge, democratic values, 

accountability principles, respect for law and responsible citizenship. Islamic Ethics complements these 

values by emphasizing amanah, justice, truthfulness, accountability, God-consciousness and rejection of 

unlawful gain. The major implication is that anti-corruption education should move beyond classroom 

instruction. It should become part of the institutional culture of the college. Students should see integrity 

demonstrated by lecturers, administrators and student leaders and should have practical opportunities to 

exercise ethical decision-making. 

An integrated model combining Civic Education, Islamic Ethics, ethical leadership, practical learning and 

institutional accountability therefore offers a promising approach to developing students who are not only 

knowledgeable about corruption but are also morally and civically prepared to reject it. 
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RECOMMENDATIONS 

Based on the analysis, the paper recommends that: 

a. Civic Education should include practical anti-corruption education covering bribery, examination 

malpractice, plagiarism, accountability and responsible citizenship. 

b. Islamic ethical principles should be incorporated into relevant values-oriented learning, particularly 

concepts such as amanah, adl, sidq, taqwa and mas'uliyyah. 

c. The college should establish student integrity clubs to organize debates, seminars, campaigns and 

peer education on corruption and ethical conduct. 

d. Lecturers and administrators should serve as ethical role models. Institutional leaders should 

demonstrate transparency, fairness and accountability. 

e. Practical case studies should be used in teaching. Students should analyse realistic corruption 

scenarios and develop ethical solutions. 

f. The institution should strengthen examination integrity mechanisms to reduce cheating, 

impersonation and other forms of academic malpractice. 

g. Confidential complaint and reporting mechanisms should be strengthened so students can report 

unethical practices without fear of victimization. 

h. Regular integrity and anti-corruption seminars should be organized for students, academic staff and 

non-academic staff. 

i. Student integrity should be assessed beyond academic achievement, including responsible conduct, 

honesty, civic participation and ethical decision-making. 
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